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Part I: Jewish Peoplehood
January 9: Introduction From No Home to Two Homes
January 16: Judaism as Ethics and Beliefs
(Units 2 & 3)
January 23: On Universalism and Particularism
Part II: Challenges to Jewish Peoplehood
February 13: Nationalism
(Units 5, 6, & 7)
February 20: Antisemitism
(Units 8 & 9)
February 27: Dual Loyalties and Identity Politics
(Units 10 & 11)
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Peoplehood
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March 6: Models to Consider
(Units 12 & 13)
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Donniel Hartman, “Israel and World Jewry: Definitions of Relationships”

Family
A group of people related by blood and having a shared sense of belonging and mutual obligation.
Fellow Believers
A group of people who have a strong commitment to a shared religious belief or a belief that something is right or
good.
Partners
A group of people who join in a common undertaking, with shared risks and profits.
Investor
Participants in a collective enterprise that expends money, capital, or resources with the expectation of achieving a
profit or gaining an advantage.
Consumer
A person who purchases or benefits from the use of goods and services.

Deﬁnitions
“Dual Loyalty” is an insidious denial of a human’s multiple loyalties,
elevating one aspect of another’s identities into a contradiction to a shared
identity. Jeremy Winaker
“Identity Politics” is a group-based political identity most often rooted in
one’s racial, ethnic, sexual, religious, cultural or gender identity. It is an
unapologetic afﬁrmation of one’s heritage. Mijal Bitton

Family vs Consumer Models

Limits of the Family Model

Joshua 22:21-34

(21) The Reubenites, the Gadites, and the half-tribe of
Manasseh replied to the heads of the contingents of Israel:
They said, (22) “God, the LORD God! God, the LORD God!
He knows, and Israel too shall know! If we acted in rebellion
or in treachery against the LORD, do not vindicate us this
day! (23) If we built an altar to turn away from the LORD, if it
was to offer burnt offerings or meal offerings upon it, or to
present sacrifices of well-being upon it, may the LORD
Himself demand [a reckoning]. (24) We did this thing only
out of our concern that, in time to come, your children might
say to our children, ‘What have you to do with the LORD, the
God of Israel? (25) The LORD has made the Jordan a
boundary between you and us, O Reubenites and Gadites; you
have no share in the LORD!’ Thus your children might
prevent our children from worshiping the LORD. (26) So we
decided to provide [a witness] for ourselves by building an
altar—not for burnt offerings or [other] sacrifices, (27) but as
a witness between you and us, and between the generations to
come—that we may perform the service of the LORD before
Him with our burnt offerings, our sacrifices, and our offerings
of well-being; and that your children should not say to our
children in time to come, ‘You have no share in the LORD.’

ל״ד-כ״א:יהושע כ״ב
ֵּי־ראו ֵ ּ֣בן וּבְ נֵי־ ָ֔גד ַוח ִ ֲ֖צי ֵ ֣שׁבֶט הַ ֽמְ נ ֶ ַ֑שּׁה ַ ֽויְדַ ְּב ֔רו
ְ )כא( ַ ֽו ַּיעֲנ ֙וּ ְּבנ
אשׁי אַ לְ פֵ ֥י ִי ְׂש ָראֵ ֽל׃ )כב( אֵ ל֩ ׀ ֱאל ֹ ִ֨הים ׀ יְה ֜ ָוה ֵ ֣אל ׀
֖ ֵ ת־ר
ָ ֶא
ם־ב ֶ ֤מ ֶרד וְאִ ם־
ְּ ֱִאל ִ ֹ֤הים ׀ יְהוָה֙ ה֣ וּא י ֹדֵ֔ עַ ְו ִי ְׂש ָר ֵ ֖אל ה֣ וּא י ָ ֵ֑דע א
ַיענוּ הַ ֥יּוֹם הַ ֶז ּֽה׃ )כג( לִ בְ נ֥ וֹת ָל֙נ ֙וּ מִ ְז ֵ֔בּח
֖ ֵ ל־תו ׁ ִֹש
ּ ְַּב ַמ֙עַ ל֙ ַּבֽיה ֔ ָוה א
ְהו֑ה וְאִ ם־לְ הַ ע ֲ֨לוֹת עָ ָ֜ליו עו ָֹל֣ה וּמִ ְנ ָ֗חה וְאִ ם־
ָ ל ָ֖שׁוּב מֵ אַ ח ֵ ֲ֣רי י
ְבַק ֽׁש׃ )כד( וְאִ ם־ֹל֤ א
ֵ ּ ְהו֖ה ה֥ וּא י
ָ ַלע ֲ֤שׂוֹת עָ לָי ֙ו זִבְ ֵ ֣חי ׁ ְש ָל ִ֔מים י
ֵיכ֤ם
ֶ ֵאמ ֹר מָ ָ֗חר י ֹאמְ ֨רוּ בְ נ
֑ ת־ז ֹאת ל
֖ ֶמִ ְּדאָ גָה֙ מִ ָּד ָ֔בר עָ ִ ֥שׂינוּ א
ֽיהו֖ה ֱאל ֹהֵ ֥י ִי ְׂש ָראֵ ֽל׃ )כה( וּגְב֣ וּל
ָ ה־ל ֶ֕כם ְו ַל
ָ ּ ֵַאמ ֹר מ
֔ לְ ָבנֵ֙ינ ֙וּ ל
ֵי־ראו ֵ ּ֤בן וּבְ נֵי־ ָג ֙ד אֶ ת־הַ ּי ְַרדֵּ֔ ן אֵ ין־
ְ ָנֽתַ ן־ ֠י ְהוָה ּבֵי ֵ֨ננוּ וּבֵינֵי ֶ֜כם ְּבנ
ת־ב ֵ֔נינוּ לְ בִ לְ ִ ֖תּי י ְ֥ר ֹא
ָ ּ ֶֽיהו֑ה וְהִ ׁ ְש ִ ֤בּיתוּ בְ נֵיכֶם֙ א
ָ לָכֶ ֥ם ֵ ֖חלֶק ַּב
ה־נּ֣א ָ֔לנוּ לִ בְ נ֖ וֹת אֶ ת־הַ ִּמז ֵ ְ֑בּחַ ֹל֥ א
ָ ש
ׂ ֶ אֶ ת־יְה ָוֽה׃ )כו( ו ַ֕נּ ֹאמֶ ר ַנ ֲע
ֵינ֣ינוּ וּבֵינֵי ֶ֗כם ו ֵ ּ֣בין
ֵ לְ עו ָֹל֖ה וְֹל֥ א לְ ָזֽבַ ח׃ )כז( ִּכ ֩י ֵ֨עד ֜הוּא ּב
ּּד ֹרוֹתֵ ינ ֮וּ אַ ח ֲֵרינוּ֒ ַלע ֲ֞ב ֹד אֶ ת־ ֲעב ַ ֹ֤דת יְהוָה֙ לְ ָפ ָ֔ניו ְּבע ֹלו ֵֹת֥ינו
ֵיכ֤ם מָ חָ ֙ר לְ ָב ֵ֔נינוּ אֵ ין־
ֶ וּבִ ְזב ֵ ָ֖חינוּ וּבִ ׁ ְשל ֵ ָ֑מינוּ ְול ֹא־י ֹאמְ ֨רוּ בְ נ
לָכֶ ֥ם ֵ ֖חלֶק ַּביה ָוֽה׃

(28) We reasoned: should they speak thus to us and to our
children in time to come, we would reply, ‘See the replica of the
LORD’s altar, which our fathers made—not for burnt offerings
or sacrifices, but as a witness between you and us.’ (29) Far be it
from us to rebel against the LORD, or to turn away this day
from the LORD and build an altar for burnt offerings, meal
offerings, and sacrifices other than the altar of the LORD our
God which stands before His Tabernacle.” (30) When the priest
Phinehas and the chieftains of the community—the heads of the
contingents of Israel—who were with him heard the explanation
given by the Reubenites, the Gadites, and the Manassites, they
approved. (31) The priest Phinehas son of Eleazar said to the
Reubenites, the Gadites, and the Manassites, “Now we know that
the LORD is in our midst, since you have not committed such
treachery against the LORD. You have indeed saved the Israelites
from punishment by the LORD.” (32) Then the priest Phinehas
son of Eleazar and the chieftains returned from the Reubenites
and the Gadites in the land of Gilead to the Israelites in the land
of Canaan, and gave them their report. (33) The Israelites were
pleased, and the Israelites praised God; and they spoke no more
of going to war against them, to ravage the land in which the
Reubenites and Gadites dwelt. (34) The Reubenites and the
Gadites named the altar [“Witness”], meaning, “It is a witness
between us and them that the LORD is [our] God.”

ּ)כח( ו ַ֕נּ ֹאמֶ ר וְהָ ָ֗יה ִּכֽי־י ֹאמְ ֥רוּ אֵ לֵ ֛ינוּ וְאֶ ל־ ּדֹר ֵ ֹ֖תינוּ מָ ָ ֑חר וְאָ ַ֡מ ְרנו
ֲשר־עָ ֣שׂוּ אֲבוֹתֵ֗ ינוּ ֹל֤ א לְ ע ֹולָה֙ וְֹל֣ א
ֶ ׁ ת־תבְ נִית֩ מִ ְז ַ֨בּח יְה ֜ ָוה א
ַ ּ ְֶר ֣אוּ א
ֵּינ֖ינוּ וּבֵינֵי ֶכֽם׃ )כט( חָ לִ ילָה֩ ָ֨לּנוּ מִ ֶ֜מּ ּנו
ֵ י־עד ֔הוּא ּב
֣ ֵ לְ ֶ֔זבַ ח ִּכ
לִ מְ ֣ר ֹד ַּבֽיה ֗ ָוה ְול ָ֤שׁוּב הַ ּיוֹם֙ מֵ אַ ח ֵ ֲ֣רי יְה ֔ ָוה לִ בְ נ֣ וֹת מִ ְז ֵ֔בּחַ לְ ע ָֹל֖ה
ֲשׁר לִ פְ נֵ ֥י מִ ׁ ְש ּ ָכנֽוֹ׃
֖ ֶ ְהו֣ה ֱאל ֹ ֵ֔הינוּ א
ָ לְ מִ נ ָ ְ֣חה וּלְ ָז֑בַ ח מִ ְּל ַ֗בד מִ ז ְַּבח֙ י
שׁי אַ לְ ֵפ֤י
ֵ ֨ )פ( )ל( ַו ּי ׁ ְִש ֞ ַמע ּ ִפֽינ ָ ְ֣חס הַ כּ ֹ ֵ֗הן וּ ְנ ִׂשי ֵ֨אי הָ עֵ דָ֜ ה ו ְָרא
ֵי־ג֖ד
ָ ֵי־ראוּבֵ ֥ן וּבְ נ
ְ ֲשׁר ִּד ְּב ֛רוּ ְּבנ
֧ ֶ ֲשׁר אִ ֔תּ ֹו אֶ ת־ ַ֨ה ְּדב ִָ֔רים א
֣ ֶ ִי ְׂש ָראֵ ל֙ א
ִיטב ְּבעֵ ינֵיהֶ ֽם׃ )לא( וַיֹּ֣אמֶ ר ּ ִפֽינ ָ ְ֣חס ּבֶן־אֶ לְ עָ ָז֣ר
֖ ַ וּבְ ֵנ֣י מְ נ ֶ ַ֑שּׁה ַו ּי
שּׁה הַ ֤יּוֹם ׀ י ַָד֙עְ נ ֙וּ
ֶ ֗ ל־ב ֵנ֣י מְ ַנ
ְּ ֶל־בנֵי־ ָ֜גד וְא
ְּ ֵֶי־ראוּ ֵ֨בן וְא
ְ ל־בנ
ְּ ֶהַ כּ ֹ ֵ֡הן א
ֽיהו֖ה הַ ַ ֣מּעַ ל הַ ֶזּ֑ה ָ֗אז
ָ ֲשׁר לֹֽא־מְ עַ לְ ֶתּ֥ם ַּב
֛ ֶ ִּכֽי־בְ תו ֵֹכ֣נוּ יְה ֔ ָוה א
ת־בנֵ ֥י ִי ְׂש ָר ֵ ֖אל מִ ַיּ ֥ד יְה ָוֽה׃ )לב( ַו ָיּ ׁ ָ֣שב ּ ִפֽינ ָ ְ֣חס ּבֶן־
ְּ ֶהִ ּצַלְ ֶתּ֛ם א
ֽי־ראוּ ֵב ֩ן וּמֵ ֵ֨את ְּבנֵי־ ָ֜גד מֵ ֶ ֧א ֶרץ
ְ אֶ לְ עָ ָז֣ר הַ כּ ֵ ֹ֣הן ׀ וְהַ ְּנ ִׂשי ִ֡אים מֵ ֵ ֣את ְּב ֵנ
(ל־ב ֵנ֣י ִי ְׂש ָר ֵ ֑אל ַו ּי ִ ָ֥שׁבוּ או ָ ֹ֖תם ָּד ָבֽר׃ )לג
ְּ ֶהַ ּגִלְ ָע֛ד אֶ ל־אֶ ֶ֥רץ ְּכ ַנ֖עַ ן א
ִיטב הַ ָּד ָ֗בר ְּבעֵ י ֵנ ֙י ְּב ֵנ֣י ִי ְׂש ָר ֵ֔אל ַו ְיבָרֲ כ֥ וּ ֱאל ִ ֹ֖הים ְּב ֵנ֣י ִי ְׂש ָר ֵ ֑אל וְֹל֣ א
֣ ַ ַו ּי
ֵי־ראוּבֵ ֥ן
ְ ֲשׁר ְּבנ
֛ ֶ אָ מְ ֗רוּ ַלעֲל֤ וֹת ֲעלֵיהֶ ם֙ ַל ָּצ ָ֔בא לְ ׁ ַשחֵ ֙ת אֶ ת־הָ ָ֔א ֶרץ א
ֵי־ג֖ד ל ִַּמז ֵ ְ֑בּחַ ִכּ֣י
ָ ֵי־ראוּבֵ ֥ן וּבְ נ
ְ ֵי־ג֖ד י ׁ ְֹש ִב֥ים ּ ָבֽהּ ׃ )לד( ַ ֽו ּיִקְ ְר ֛אוּ ְּבנ
ָ וּבְ נ
(ְהו֖ה הָ ֱאל ֹהִ ֽים׃ )פ
ָ ֵע֥ד הוּ ֙א ּ ֵבֽינֹתֵ֔ ינוּ ִכּ֥י י

Vayikra Rabbah 4:6

(6) Hezkiya taught (Jeremiah 50:17): "Israel are
scattered sheep" - why are Israel likened to a sheep?
Just as a sheep, when hurt on its head or some other
body part, all of its body parts feel it. So it is with Israel
when one of them sins and everyone feels it.
(Numbers 16:22): "When one man sins [will You be
wrathful with the whole community]." Rabbi Shimon
bar Yochai taught a parable: Men were on a ship. One
of them took a drill and started drilling underneath
him. The others said to him: What are sitting and
doing?! He replied: What do you care. Is this not
underneath my area that I am drilling?! They said to
him: But the water will rise and flood us all on this
ship. This is as Iyob said (Job 19:4): "If indeed I have
erred, my error remains with me." But his friends said
to him (Job 34:37): "He adds transgression to his sin;
he extends it among us." [The men on the ship said]:
You extend your sins among us.

ו׳:ויקרא רבה ד׳
,שה פְ זו ָּרה ִי ְׂש ָראֵ ל
ׂ ֶ :( יז,)ו( ּ ָתנֵי חִ זְקִ ּיָה )ירמיה נ
ֹאש ֹו א ֹו
ׁ שה הַ זֶּה לוֹקֶ ה עַ ל ר
ׂ ֶ ּ  מַ ה,שה
ׂ ֶ ְנִמְ ׁ ְשלוּ ִי ְׂש ָראֵ ל ל
, ּ ָכ ְך הֵ ן ִי ְׂש ָראֵ ל,ִישין
ִ ׁ ְּבאֶ חָ ד מֵ אֵ ב ָָריו ְוכָל אֵ ב ָָריו מַ ְר ּג
:( כב, )במדבר טז,ִישין
ִ ׁ אֶ חָ ד מֵ הֶ ן ח ֹוטֵא ְוכ ֻּלָן מַ ְר ּג
 מָ ׁ ָשל, ּ ָתנֵי ַר ִּבי ׁ ִשמְ עוֹן ַּבר יוֹחָ אי,הָ אִ ׁיש אֶ חָ ד יֶחֱטָ א
ַלִ בְ נֵי אָ דָ ם ׁ ֶשהָ יוּ יו ׁ ְֹשבִ ין ִּבסְ פִ ינָה נָטַ ל אֶ חָ ד מֵ הֶ ן מַ קְ ֵּדח
ֹשב
ֵ ׁ  אָ מְ רוּ ל ֹו ֲחב ֵָריו מַ ה אַ ּ ָתה יו,וְהִ ְתחִ יל קוֹדֵ חַ ּ ַתחְ ּ ָתיו
 אָ מַ ר לָהֶ ם מָ ה אִ כְ ּפַת ָלכֶם ל ֹא תַ חְ ִּתי ֲאנִי,שה
ׂ ֶ וְע ֹו
 אָ מְ רוּ ל ֹו ׁ ֶשהַ ּ ַמיִם עוֹלִ ין וּמְ צִ יפִ ין עָ לֵינוּ אֶ ת, ַקוֹדֵ ח
 וְאַ ף אָ מְ נָם:( ד, ּ ָכ ְך אָ מַ ר אִ ּיוֹב )איוב יט.הַ ְּספִ ינָה
, אָ מְ רוּ ל ֹו ֲחב ֵָריו )איוב לד,ִיתי אִ ִּתי ּ ָתלִ ין מְ ׁשוּג ִָתי
ִ ׁ ָשג
 אַ ּ ָתה,ֶשע ּבֵינֵינוּ ִי ְׂש ּפוֹק
ַ ׁ  ִּכי י ֹסִ יף עַ ל חַ ּ ָטאת ֹו פ:(לז
.ָמַ סְ ּ ִפיק ּבֵינֵינוּ אֶ ת ֲעוֹנוֹתֶ יך

Loving Rebuke

Leviticus 19:17-18, 33-34

(17) You shall not hate your brethren
in your heart. Reprove your kinsman
but incur no guilt because of him. (18)
You shall not take vengeance or bear
a grudge against your countrymen.
Love your fellow as yourself: I am the
LORD.
(33) When a stranger resides with you
in your land, you shall not wrong him.
(34) The stranger who resides with
you shall be to you as one of your
citizens; you shall love him as
yourself, for you were strangers in the
land of Egypt: I the LORD am your
God.

ל״ד-ל״ג,י״ח-י״ז:ויקרא י״ט
ַֽא־ת ְׂשנָ ֥א אֶ ת־אָ ִ ֖חי ָך ִּבלְ ב ֶ ָ֑ב ָך הו ֵֹכ֤ח
ִ ֹ )יז( ל
ֹא־ת ָ ֥שּׂא עָ ָל֖יו חֵ ֽטְ א׃
ִ ּת ֹו ִכ֙י ֙ ַח אֶ ת־עֲמִ יתֶ֔ ָך ְול
ת־ב ֵנ֣י עַ ֶ֔מּ ָך
ְּ ֶֽא־תטּ ֹ ֙ר א
ִ ֹ ֽא־ת ֤קּ ֹם ְול
ִ ֹ )יח( ל
וְאָ ֽהַ בְ ָ ֥תּ לְ ֵרעֲָך֖ ּכ ָ֑מ ֹו ָך ֲא ִנ֖י ה'׃
ּ)לג( וְכִ ֽי־יָג֧ וּר אִ ְּתָך֛ ֵגּ֖ר ְּבאַ ְרצְ ֶכ֑ם ֹל֥ א תוֹנ֖ ו
אֹתֽוֹ׃ )לד( ְּכאֶ ז ָ ְ֣רח מִ ּכֶם֩ יִהְ ֶ֨יה ָל ֶ֜כם הַ ֵגּ֣ר ׀
הַ ָגּ֣ר אִ ְּת ֶ֗כם וְאָ הַ בְ ָ ֥תּ ל ֙וֹ ּכ ָ֔מ ֹו ָך ִּכֽי־ג ִ ֵ֥רים
ִיתם ְּב ֶ ֣א ֶרץ מִ צְ ָ ֑ריִם ֲא ִנ֖י ה' ֱאל ֹקֵ י ֶכֽם׃
֖ ֶ ֱהי

Bekhor Shor, Leviticus 19:17:1

“You shall not hate your brethren in your heart” – If
your brethren does something that upsets you, don’t
hate them in your heart. Rather, you should reprove
them [that is to say, go over to the person and discuss
the matter with them in a respectful manner], and say
to them, “Why did you do this to me?” Since it is
possible that they never intended what you had
thought, or they couldn’t help themself, or they will
give you some [other] explanation. And through this
[by fulfilling the mitzvah of tochacha], you will come
to realize that they did nothing improper to you. [And
in doing so] “You will not sin because of her” – for
having baseless hatred towards them.

א׳:י״ז: ויקרא י״ט,בכור שור
 שאם יעשה לך אחיך דבר.לא תשנא את אחיך בלבבך
 אלא הוכיחנו, לא תשנאנו בתוך לבבך,שקשה בעיניך
 למה עשית לי כזאת? שמא לא נתכון למה:ואמר לו
 או שום טעם יש בדבר שיאמר, או נאנס,שאתה סבור
:לך ומתוך כך תדע שלא עשה עמך שלא כהוגן

Shared Believers
(extended family?)

Genesis 12:1-3

(1) The LORD said to Abram, “Go forth from
your native land and from your father’s
house to the land that I will show you. (2) I
will make of you a great nation, And I will
bless you; I will make your name great, And
you shall be a blessing. (3) I will bless those
who bless you And curse him that curses
you; And all the families of the earth Shall
bless themselves by you.”(4) Abram went
forth as the LORD had commanded him,
and Lot went with him. Abram was
seventy-five years old when he left Haran.
(5) Abram took his wife Sarai and his
brother’s son Lot, and all the wealth that
they had amassed, and the persons that
they had acquired in Haran; and they set
out for the land of Canaan.

ג׳-א׳:בראשית י״ב
ֵ֥אַרצְָך
ְ )א( וַיֹּ֤אמֶר ה' אֶל־אַב ְָ֔רם לְֶך־לְָך֛ מ
אַראֶ ֽךָּ׃
ְ ֲשׁר
֥ ֶ אָביָך אֶל־ה ָ ָ֖א ֶרץ א
֑ ִ וּ ִממּֽוֹלַדְ תְּ ָך֖ וּמ ֵ ִ֣בּית
שׂ ָ֙ך לְג֣ וֹי גּ ָ֔דוֹל ַוא ָ ֲ֣ב ֶרכ ְָ֔ך ַו ֲאגַדְּ ָל֖ה שׁ ֶ ְ֑מָך ֶו ְה ֵי֖ה
ְ )ב( וְאֶ ֽ ֶע
אָא ֹר ְונִב ְְרכ֣ וּ
֑ ֖בּ ְָרכָ ֽה׃ )ג( ַואֲבָ ֲֽרכָה֙ מ ָ ְ֣ב ְר ֶ֔כיָך וּ ְמ ַק ֶלּלְָך
שׁר
ֶ ֨ ב ְָ֔ך ֖כּ ֹל ִמ ְשׁפּ ְ֥ח ֹת ָהאֲדָ מָ ֽה׃ )ד( ַו ֵיּ֣ ֶל ְך אַ בְ ָ֗רם ּ ַכ ֲא

ִּד ֶ ֤בּר אֵ לָי ֙ו ה' ַו ֵיּ ֥ ֶל ְך אִ ֖תּ ֹו ֑לוֹט וְאַ בְ ָ֗רם ּבֶן־חָ ֵ ֤מ ׁש
ֵאת ֹו מֵ חָ ָרֽן׃ )ה( ַו ּי ַ ִ֣קּח
֖ ְשבְ ִ ֣עים ׁ ָש ָ֔נה ְּבצ
ִ ׁ ׁ ָשנִים֙ ו
ש ַ֨רי אִ ׁ ְש ֜תּ ֹו וְאֶ ת־ל֣ וֹט ּבֶן־אָ ִ֗חיו וְאֶ ת־
ׂ ָ אַ בְ ָרם֩ אֶ ת־
ֲּשר־עָ ֣שׂו
ֶ ׁ ֲשׁר ָר ָ֔כ ׁשוּ וְאֶ ת־הַ ֶ ֖נּפ ֶׁש א
֣ ֶ ָל־רכו ׁ ָּשם֙ א
ְ ּכ
בְ חָ ָ ֑רן ַו ּיֵצְ ֗אוּ ָל ֶל֙ ֶכ ֙ת ַ ֣א ְרצָה ְּכ ַ֔נעַ ן
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(3) ...And, when Abraham was forty years old he recognized his
Creator. After he came to this comprehension and knowledge he
started to confute the sons of Ur of the Chaldeans, and to
organize disputations with them, cautioning them, saying: "This
is not the true path that you are following", and he destroyed the
images, and commenced preaching to the people warning them
that it is not right to worship any save the God of the universe,
...
When he had them subdued by his well supported contentions,
the king tried to put him to death, but he was saved by a miracle,
and went hence to Haran. There he stood up anew and called out
in a great voice to the whole world, to let them know that there
is One God for the whole universe, and unto Him it is proper to
render service. And thus he went onward with his proclamations
from city to city, and from government to government, until he
attained the land of Canaan amidst his outcry, even as it is said:
"And called there on the name of the Lord, the Everlasting God"
(Gen. 21.33).
[cont.]

ג׳: הלכות עבודה זרה וחוקות הגויים א׳,משנה תורה
 ּכֵיוָן.ֹ וּבֶן אַ ְר ּבָעִ ים ׁ ָשנָה הִ ִּכיר אַ בְ ָרהָ ם אֶ ת בּ ו ְֹראו... ()ג
ׁ ֶשהִ ִּכיר ְויָדַ ע הִ ְתחִ יל לְ הָ ׁ ִשיב ְּת ׁשוּבוֹת עַ ל ְּבנֵי אוּר ּ ַכ ְׂש ִּדים
ְו ַל ֲער ֹ ְך ִּדין עִ ּ ָמהֶ ם וְלוֹמַ ר ׁ ֶשאֵ ין ז ֹו ֶּד ֶר ְך הָ אֱמֶ ת ׁ ֶשאַ ּ ֶתם הוֹלְ כִ ים
ְש ּבֵר הַ ְ ּצלָמִ ים וְהִ ְתחִ יל לְ הו ִֹדיעַ לָעָ ם ׁ ֶשאֵ ין ָראוּי ַל ֲעב ֹד
ִ ׁ ּבָהּ ו
… אֶ ּלָא ֶלאֱלו ּ ַֹה הָ ע ֹולָם
שה ל ֹו נֵס
ׂ ָ ּכֵיוָן ׁ ֶש ּגָבַ ר ֲעלֵיהֶ ם ִּב ְראָ יוֹתָ יו ִּב ּ ֵק ׁש הַ ּ ֶמ ֶל ְך לְ הָ ְרג ֹו ְו ַנ ֲע
 וְהִ ְתחִ יל ַל ֲעמ ֹד וְלִ קְ ר ֹא ְּבקוֹל ּגָדוֹל לְ כָל הָ ע ֹולָם.ְויָצָא לְ חָ ָרן
.וּלְ הו ִֹדיעָ ם ׁ ֶש ּי ֵׁש ׁ ָשם אֱלו ּ ַֹה אֶ חָ ד לְ כָל הָ ע ֹולָם וְל ֹו ָראוּי ַל ֲעב ֹד
וְהָ יָה מְ הַ ּ ֵל ְך וְקו ֵֹרא וּמְ קַ ּבֵץ הָ עָ ם מֵ עִ יר לְ עִ יר וּמִ ּ ַממְ ָלכָה
לְ מַ מְ ָלכָה עַ ד ׁ ֶשהִ ּגִיעַ לְ אֶ ֶרץ ְּכנַעַ ן וְהוּא קו ֵֹרא ׁ ֶש ּ ֶנאֱמַ ר
.")בראשית כא לג( " ַו ּיִקְ ָרא ׁ ָשם ְּב ׁ ֵשם ה' אֵ ל ע ֹולָם
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[cont.]

When the people who congregated about him asked him
concerning his preachments, he replied by imparting knowledge
to each and every one according to his mentality, to the end that
he was able to turn him to the path of truth, until there
congregated about him thousands, even tens of thousands, and
they became the people of Abraham's household,
He implanted in their hearts this great cause, concerning which
he compiled books, and which he imparted to his son Isaac.
Isaac, from his seat of learning, gave instructions and
admonitions. And Isaac, in turn, imparted it to Jacob and
appointed him head master.
[Jacob] at his seat of learning, gave instructions and supported
all who flocked to him. And Jacob our father instructed all his
sons, but separated Levi and appointed him head master, and
established him in a seat of learning where to instruct in the path
of the Name and in the observance of the charges of Abraham.
He, moreover, commanded his sons not to interrupt the
succession of the sons of Levi to the presidency of the school so
that the learning be not forgotten. So did the movement advance
intensely among the sons of Jacob and their followers that the
world saw a God-knowing nation called into existence,

ג׳: הלכות עבודה זרה וחוקות הגויים א׳,משנה תורה
ְוכֵיוָן ׁ ֶשהָ יוּ הָ עָ ם מִ ְתקַ ְּבצִ ין אֵ לָיו ו ְׁש ֹואֲלִ ין ל ֹו עַ ל ְּדב ָָריו הָ יָה
ִירהוּ לְ דֶ ֶר ְך הָ אֱמֶ ת
ֵ מו ִֹדיעַ לְ כָל אֶ חָ ד וְאֶ חָ ד ְּכפִ י ַּדעְ ּת ֹו עַ ד ׁ ֶש ּיַחְ ז
ְשי ּבֵית אַ בְ ָרהָ ם
ֵ ׁ עַ ד ׁ ֶש ּנ ְִתקַ ְּבצוּ אֵ לָיו ֲאלָפִ ים ו ְּרבָבוֹת וְהֵ ם אַ נ
ְשתַ ל ְּבלִ ּבָם הָ עִ ָּקר הַ ּגָדוֹל הַ זֶּה וְחִ ּבֵר בּ ֹו סְ פ ִָרים וְהו ִֹדיע ֹו
ָ ׁו
 ְויִצְ חָ ק הו ִֹדיעַ לְ ַי ֲעק ֹב.ַמד וּמַ זְהִ יר
ֵ ּ  ְוי ׁ ַָשב יִצְ חָ ק מְ ל.ֹלְ יִצְ חָ ק ְּבנו
.ַמד וּמַ ֲחזִיק ּכָל הַ ּנִלְ וִים אֵ לָיו
ֵ ּ ַמד ְוי ׁ ַָשב מְ ל
ֵ ּ וּמִ ּנָהוּ לְ ל
ֹאש וְהו ׁ ִֹשיב ֹו
ׁ ְו ַי ֲעק ֹב אָ בִ ינוּ לִ ּ ֵמד ּ ָבנָיו ּכ ֻּלָם וְהִ בְ ִּדיל ֵלוִי וּמִ ּנָהוּ ר
.ַמד ֶּד ֶר ְך הַ ׁ ּ ֵשם וְלִ ׁ ְשמ ֹר מִ צְ וַת אַ בְ ָרהָ ם
ֵ ּ ישיבָה לְ ל
ִ ׁ ִּב
וְצִ וָּה אֶ ת ּ ָבנָיו ׁ ֶשלּ ֹא יַפְ סִ יקוּ מִ ְּבנֵי ֵלוִי מְ מֻ ּנֶה אַ חַ ר מְ מֻ ּנֶה ְּכדֵ י
 וְהָ יָה הַ ָּדבָר ה ֹו ֵל ְך וּמִ ְת ּג ַּבֵר ִּבבְ נֵי ַי ֲעק ֹב.ׁ ֶשלּ ֹא ִת ׁ ּ ָשכַח הַ ִּל ּמוּד
.'שית ּבָע ֹולָם אֻ ּ ָמה ׁ ֶשהִ יא יוֹדַ עַ ת אֶ ת ה
ׂ ֵ וּבַ ּנִלְ וִים ֲעלֵיהֶ ם ְו ַנ ֲע

Exodus 19:1-6

(1) On the third new moon after the Israelites had
gone forth from the land of Egypt, on that very day,
they entered the wilderness of Sinai. (2) Having
journeyed from Rephidim, they entered the wilderness
of Sinai and encamped in the wilderness. Israel
encamped there in front of the mountain, (3) and
Moses went up to God. The LORD called to him from
the mountain, saying, “Thus shall you say to the house
of Jacob and declare to the children of Israel: (4) ‘You
have seen what I did to the Egyptians, how I bore you
on eagles’ wings and brought you to Me. (5) Now then,
if you will obey Me faithfully and keep My covenant,
you shall be My treasured possession among all the
peoples. Indeed, all the earth is Mine, (6) but you shall
be to Me a kingdom of priests and a holy nation.’
These are the words that you shall speak to the
children of Israel.”

ו׳-א׳:שמות י״ט
שׁי לְ צֵ ֥את ְּבנֵי־ ִי ְׂש ָר ֵ ֖אל מֵ ֶ ֣א ֶרץ מִ צְ ָ ֑ריִם
ִ ֔ שׁ הַ ׁ ּ ְשלִ י
֙ ֶ)א( ַּב ֙ח ֹד
ַּב ֣יּוֹם הַ ֶ֔זּה ָ ֖בּאוּ מִ ְדבַּ ֥ר סִ י ָנֽי׃ )ב( ַו ּיִסְ ע֣ וּ מֵ ְרפִ ידִ֗ ים ַו ּיָבֹ֙א ֙וּ
ן־שׁם ִי ְׂש ָר ֵ ֖אל נֶ ֥גֶד הָ הָ ֽר׃
֥ ָ ַמִ ְד ַ ֣בּר סִ י ַ֔ני ַ ֽו ַּיחֲנ֖ וּ ַּב ִּמ ְד ָ ֑בּר ַו ִּיֽח
)ג( וּמ ֶ ֹ֥שׁה עָ ָל֖ה אֶ ל־הָ ֱאל ִ ֹ֑הים ַו ּיִקְ ָ֨רא אֵ ָל֤יו יְהוָה֙ מִ ן־
ֵאמ ֹר ֤כּ ֹה ת ֹאמַ ֙ר לְ ֵ ֣בית ַיע ֲ֔ק ֹב וְתַ ֵגּ֖יד לִ בְ נֵ ֥י
֔ הָ ָ ֣הר ל
יתי לְ מִ צְ ָ ֑ריִם וָאֶ ָ ֤שּׂא
ִ ֲשׁר עָ ִ ֖שׂ
֥ ֶ ִי ְׂש ָראֵ ֽל׃ )ד( אַ ֶ ֣תּם ְראִ יתֶ֔ ם א
ְש ִ֔רים וָאָ ִב֥א אֶ ְת ֶכ֖ם אֵ ָלֽי׃ )ה( וְעַ תָּ֗ ה
ָ ׁ ל־כנ ְֵפ֣י נ
ַ ּ ַאֶ ְתכֶם֙ ע
יתי וִהְ ִ֨ייתֶ ם
֑ ִ ת־ב ִר
ְּ ֶם־ש ֤מוֹעַ ִּת ׁ ְשמְ ע ֙וּ ְּבק ֹ ִ֔לי ו ׁ ְּשמַ ְר ֶ ֖תּם א
ָ ׁ ִא
י־ל֖י ּכָל־הָ אָ ֶֽרץ׃ )ו( וְאַ ֶ ֧תּם
ִ ָל־העַ ִ֔מּים ִּכ
֣ ָ ִל֤י סְ ג ֻּלָה֙ מִ ּכ
ֲשׁר
֥ ֶ ּ־ל֛י מַ מְ לֶ ֥כֶת כּ ֹ ֲה ִנ֖ים וְג֣ וֹי קָ ֑דו ֹׁש ֚ ֵא ּלֶה הַ ְּדב ִָ֔רים א
ִ ִּתהְ יו
ל־בנֵ ֥י ִי ְׂש ָראֵ ֽל׃
ְּ ְֶּתדַ ֵ ֖בּר א

Isaiah 49:5-6

(5) And now the LORD has
resolved— He who formed me in the
womb to be His servant— To bring
back Jacob to Himself, That Israel
may be restored to Him. And I have
been honored in the sight of the
LORD, My God has been my
strength. (6) For He has said: “It is
too little that you should be My
servant In that I raise up the tribes of
Jacob And restore the survivors of
Israel: I will also make you a light of
nations, That My salvation may
reach the ends of the earth.”

ו׳-ה׳:ישעיהו מ״ט
)ה( וְעַ ָ ֣תּה ׀ אָ ַ ֣מר יְה ֗ ָוה י ֹצְ ִ ֤רי מִ ֶ֙בּ ֶט ֙ן
לְ ֶ ֣עבֶד ֔ל ֹו לְ ׁשו ֵ ֹ֤בב ַֽי ֲעק ֹ ֙ב אֵ ָ֔ליו ְו ִי ְׂש ָר ֵ ֖אל
לא ]ל֣ וֹ[ יֵאָ ֵ ֑סף וְאֶ ּ ָכ ֵב ֙ד ְּבעֵ ֵינ֣י יְה ֔ ָוה
וֵאל ַ ֹ֖הי הָ ָי ֥ה עֻ ִז ּֽי׃ )ו( ו ַ֗יּ ֹאמֶ ר ָנ ֵ֨קל
ת־שבְ ֵ ֣טי
ִ ׁ ֶמִ ֽהְ יו ְֹתָך֥ לִ ֙י ֶ֔עבֶד לְ הָ קִ ים֙ א
ַיע ֲ֔ק ֹב ונצירי ]וּנְצו ֵ ּ֥רי[ ִי ְׂש ָר ֵ ֖אל לְ הָ ִ ֑שׁיב
וּנְתַ ִתּ֙י ָ֙ך לְ ֣אוֹר ּג ֹו ִ֔ים לִ ֽהְ ֥יוֹת י ְׁשוּעָ ִ ֖תי
(עַ ד־קְ צֵ ֥ה הָ אָ ֶֽרץ׃ )ס

Partnership Redeﬁned

David Hartman, A Heart of Many Rooms, 1990, p. 30

It is only with the advent of Abraham that God's response to failure and disappointment changes and a
covenantal theology emerges in place of a theology of the Creator God. Instead of divine rage and the
unilateral use of power, God "admits" that the Lord of Creation cannot become the Lord of History unless
human beings become responsible and accountable. God's presence in the world becomes conditional on
human beings sharing the burden of history. This, then, is the meaning of covenantal mutuality. Covenant
(brit) reflects the divine decision to share responsibility for history with human beings. The underlying
metaphysical notion of self-limitation sets a new theology of history in motion wherein God is not the
unilateral redeemer of history. The central norm of the covenantal framework is the assumption of moral
responsibility.

Maimonides, Commentary to Mishnah Avot 1:6
Yehoshua ben Perachiah said: Make for yourself a teacher, and
acquire a friend, and judge every person in the scale of merit.
In general, there are three types of friends: someone befriended for
the sake of utility (haver to’elet), someone befriended for the sake of
comfort (haver nachat), and someone befriended for the sake of a
higher purpose (haver ma’alah).
A haver for the sake of utility, is like that of two partners in business
or that of a sovereign and their army.
A haver of comfort has two types: a friend for benefit and a friend
for trust. A friend for benefit is like the friendship between men and
women and the like. But a friend for trust means a friend on whom
one can rely without withholding anything in deed or in word, to
whom one reveals everything – both good and bad with no concern
that this will lead to any loss for either of them. For if one trusts the
other to this extent, s/he will find great comfort in their discussion
and their friendship.
A haver for a higher purpose refers to a situation where both desire
and intend the same purpose, and that is good. Each will desire to
draw strength from her/his friend as good comes to them both. This
is the type of haver [the mishnah] commanded us to acquire - for
example, the comradeship between a teacher and her/his disciple,
and between a disciple and her/his teacher.

 וֶהֱ וֵי דָ ן אֶ ת כָּ ל הָ אָדָ ם, וּ ְקנֵה לְ ָך חָ בֵ ר, עֲ שֵׂ ה לְ ָך ַרב,י ְהוֹשֻׁ עַ בֶּ ן פְּ ַרחְ יָה אוֹמֵ ר
:לְ כַ ף זְכוּת
. וחבר מעלה, וחבר נחת, חבר תועלת:והחברים שלושה מינם
 וחברות המלך,אמנם חבר התועלת הרי הוא כחברות שני השותפים
.וחייליו
 אמנם. חבר הנאה וחבר בטחון: הרי הוא שני מינים,ואמנם חבר הנחת
 ואמנם חבר.חבר ההנאה הרי הוא כחברות הזכרים לנקבות וכיוצא בה
 לא ישמר ממנו לא,הבטחון הרי הוא שיהיה לאדם חבר שתבטח נפשו בו
 הנאה מהם והמגונה מבלי חשש,במעשה ולא בדיבור ויגלה לו כל עניניו
 כי אם יגיע לנפש. לא אצלו ולא אצל זולתו,ממנו שישיגהו בכל זה חסרון
.בטחון באיש עד לזה השעור תמצא רוב נחת בשיחתו ובחברותו
 והיא הטוב,ואוהב המעלה הוא שתהיה תאות שניהם וכונתם למטרה אחת
 וזה הוא.וירצה כל אחד להעזר בחברו בהגיע הטוב ההוא לשניהם יחד
 והא כחברות הרב לתלמיד והתלמיד לרב,החבר אשר ציוה לקנותו

Bereishit Rabbah 54:3

And Abraham rebuked Avimelech:
R. Yosi ben R. Hanina said: Rebuke
leads to love, as it says, rebuke a wise
man and he will love you. Such
indeed is R. Yosi ben Hanina’s view,
for he said: Love unaccompanied by
rebuke is not love. Resh Lakish said:
Rebuke leads to peace; hence, ‘And
Abrhaman reproved Avimelech’.
Such is his view, for he said: Peace
unaccompanied by rebuke is not
peace.

ג׳:בראשית רבה נ״ד
'וְהוֹכִ חַ אַ בְ ָרהָ ם אֶ ת אֲבִ ימֶ ֶל ְך וגו
 אָ מַ ר ַר ִּבי יוֹסֵ י ַּבר,( כה,)בראשית כא
,ֲחנִינָא הַ ּת ֹוכַחַ ת מְ בִ יאָ ה לִ ידֵ י אַ ֲהבָה
 ה ֹוכַח לְ חָ כָם:( ח,ׁ ֶש ּ ֶנאֱמַ ר )משלי ט
 הִ יא ַּדעְ ּ ֵתיהּ ְּד ַר ִּבי יוֹסֵ י ַּבר,ְָויֶאֱהָ ב ֶּך
ֲּחנִינָא ְּדאָ מַ ר ּכָל אַ ֲהבָה ׁ ֶשאֵ ין עִ ּ ָמה
 אָ מַ ר ֵר ׁיש לָקִ ׁיש.ּת ֹוכָחָ ה אֵ ינָהּ אַ ֲהבָה
ַ וְהוֹכִ ח,ּת ֹוכָחָ ה מְ בִ יאָ ה לִ ידֵ י ׁ ָשלוֹם
ּ הִ יא ַּדעְ ּ ֵתיה,ְאַ בְ ָרהָ ם אֶ ת אֲבִ ימֶ ֶלך
ְּדאָ מַ ר ּכָל ׁ ָשלוֹם ׁ ֶשאֵ ין עִ ּמ ֹו ּת ֹוכָחָ ה
.אֵ ינ ֹו ׁ ָשלוֹם

A Proposal for Using the Models to Heal
Chevruta

Pluralism

A New “Family”

Friendship lived as
covenantal partnership
with deep respect,
loving rebuke, and
lasting commitment.

A shared belief to
frame how chevruta
engages in other
beliefs (e.g., Zionism,
social justice, etc.)

We recognize our differences, take
time to understand each other,
and--even if we don’t like each
other--we sit together at the table.

Identity Politics as a Test of the
Models

Louis Brandeis, “The Jewish Problem: How to Solve It,” excerpt
From: Paul Mendes-Flohr and Jehuda Reinharz, eds., The Jew in the Modern World: A Documentary History, 2nd ed., 496

Let no American imagine that Zionism is inconsistent with Patriotism. Multiple loyalties are objectionable only if
they are inconsistent. A man is a better citizen of the United States for being also a loyal citizen of his state, and of
his city; for being loyal to his family, and to his profession or trade; for being loyal to his college or his lodge. Every
Irish American who contributed towards advancing home rule was a better man and a better American for the
sacrifice he made. Every American Jew who aids in advancing the Jewish settlement in Palestine, though he feels
that neither he nor his descendants will ever live there, will likewise be a better man and a better American for doing
so.
...
America’s fundamental law seeks to make real the brotherhood of man. That brotherhood became the Jewish
fundamental law more than twenty-five hundred years ago. America’s insistent demand in the twentieth century is for
social justice. That also has been the Jews’ striving for ages. Their affliction as well as their religion has prepared the
Jews for effective democracy. Persecution broadened their sympathies. It trained them in patient endurance, in
self-control, and in sacrifice. It made them think as well as suffer. It deepened the passion for righteousness.
Indeed, loyalty to America demands rather that each American Jew become a Zionist. For only through the
ennobling effect of its strivings can we develop the best that is in us and give to this country the full benefit of our
great inheritance. The Jewish spirit, so long preserved, the character developed by so many centuries of sacrifice,
should be preserved and developed further, so that in America as elsewhere the sons of the race may in future live
lives and do deeds worthy of their ancestors.

Mijal Bitton, “I’m a Sephardic Latina with an Intersectional Identity. That’s Why I Oppose the Women’s March,” The
Forward, Jan. 15, 2019
This coming Saturday, thousands of women across America will be marching in the 2019 Women’s March. But unlike
the first march, many Jewish women have pledged not to attend this year, thanks to the March leaders’ ties to the anti-Semitic
head of Nation of Islam, Louis Farrakhan, and other reports of anti-Jewish sentiment.
Still, social media posts have been circulating across Facebook and Twitter with the hashtag #jwocmarching, for Jewish
women of color who are marching. The hashtag is part of a recent campaign led by Yavilah McCoy, a Jewish leader and
founder of Ayecha who has been recently added to the Women’s March steering committee. McCoy and others have been
urging Jewish representation in next week’s march, and specifically highlighting the voices and experiences of Jewish women
of color in this contingency. The campaign released a nuanced, thoughtful statement which clearly outlines why many Jewish
women of color are committed to the Women’s March as part of an intersectional struggle of solidarity against oppression.
“As Jewish women of color who live at the intersection of racism, sexism and anti-Semitism, and who are committed to
standing against white supremacy, patriarchy and religious oppression in all its forms, we will play an integral role in the
healing and unification of our communities and in the work of securing greater justice and freedom for us all,” the petition
states.
I read this statement with respect for the experiences that lead its authors to write it. And in some ways, you might
expect my identity as an intersectional feminist Latina immigrant from Argentina and a Sephardi Jew whose family hails from
Arab lands should lead me to participate in the Women’s March, a movement predicated on solidarity for intersectional
oppression and vulnerability.
But it is precisely my intersectional identity that leads me to abstain.
My childhood memories were happy, but still to this day carry a distinctly diasporic taste: Argentina never felt like home.
…

Mijal Bitton, “I’m a Sephardic Latina with an Intersectional Identity. That’s Why I Oppose the Women’s March,” The
Forward, Jan. 15, 2019 (cont.)
I write to help explain why I am not marching, why my identity, which otherwise fits in within the intersectional fight for
common liberation and for women’s rights, informs my refusal to participate in a movement led by individuals who have
contributed to the normalization of anti-Semitic discourse, and who have yet, despite recent apologies, to regain the trust of
many in the Jewish community in this issue, myself included. …
I write to express that there are feminist Jewish women, Jews of color, Hispanic Jews, Jewish immigrants, Mizrahi
Jews, Sephardic Jews, Jews from Arab lands and others Jews with intersectional and marginalized identities who are making
a conscientious choice to not join in the Women’s March, a decision partly informed by their own experiences of vulnerability
and motivated by a determination to fight oppression through other means.
My commitment to upholding anti-Semitism as a moral red line which determines who I will partner with was not
awakened, as it was for some American Jews, by the terrible attack in Pittsburgh. While the shooting at Tree of Life
synagogue stands out as the most deadly anti-Semitic attack on American soil, observers attuned to the experiences of other,
smaller, Jewish communities around the world know that the post-Holocaust resurgence of anti-Semitism (if it ever went away)
has older, more pervasive and more complex global manifestations.
My political understanding of liberatory intersectionality includes not only Americans who suffer gender, racial, economic
and other forms of inequalities, but also Jews around the world still facing one of the oldest forms of hatred that human history
has witnessed.
I write this, then, to challenge the dichotomy that has already begun to emerge, a dichotomy that posits an “either/or”
worldview in which individuals who refuse to march in this particular Women’s Movement are portrayed as not caring for social
or racial justice.
I care. It is because I care that I am praying with my feet and marching away from the Women’s March.
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● Unit 13 interview 24:30-52:37
● Yehuda Kurtzer’s “⅔ and 51%” coalition
rule in “Linda Sarsour and American
Jewish Politics”

